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ABSTRACT 

The story of the Transfiguration highlights the important truth of the transcendent, 
glorious nature of Jesus, the Son of God.  The author provides evidence for postulating 
that the burial shroud of Jesus (i.e., the Shroud of Turin) is present in the background of 
that story.  The Shroud became a powerful witness for the early Church, testifying to the 
truth of the Gospel of God. 
 

____________________________________________________ 

1. INTRODUCTION 

The story of the Transfiguration is told in each of the three Synoptic Gospels3 and is 

likely in the shadows behind one significant statement found in the opening chapter of 

the Fourth Gospel: “And the Word became flesh, and tabernacled among us, and we 

beheld His gory, glory as of the only begotten from the Father, full of grace and truth.”4  

There is very little material shared by all Four Gospels.  Therefore, the Transfiguration 

should likely be viewed as an important story during the period of the early Church.   

How does the story function for those writers?  What primary truth(s) does the story 

teach?  Might the story contain a hidden reference to what is known today as the 

Shroud of Turin with its inexplicable image?   If so, how?  This paper will strive to answer 

these questions. 

The setting for this revelation was on a high mountain.  Important revelations took place 

on mountains elsewhere in Scripture: Abraham and the sacrifice of Isaac,5 Moses and 

 
1 The author can be contacted via his website: www.theincredibleshroud.com.  
2 Revised edition dated September 6, 2020 
3 Matt 17.1-8; Mark 9.2-8; Luke 9.28-36 
4 John 1.14 
5 Gen 22 

http://www.theincredibleshroud.com/
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the Ten Commandments,6 Elijah on Mount Horeb prompting the prophet to pass his 

mantle onto Elisha,7 the “Sermon on the Mount” near the beginning of Matthew’s 

Gospel, and the “Great Commission” at the end of that Gospel.  Near the middle of that 

same canonical document we find the Transfiguration.   

Jesus took aside a small group8 of disciples (Peter, James, and John)9 and led them up 

the mountain.  Luke informs us that the purpose was “to pray.” 10   

And He was transfigured before them; and His face shone like the sun, and His 

garments became as white as light.  And behold, Moses and Elijah appeared to 

them, talking with Him.  Peter said to Jesus, “Lord, it is good for us to be here; if 

You wish, I will make three tabernacles here, one for You, and one for Moses, 

and one for Elijah.”  While he was still speaking, a bright cloud overshadowed 

them, and behold, a voice out of the cloud said, “This is My beloved Son, with 

whom I am well-pleased; listen to Him!”  When the disciples heard this, they fell 

face down to the ground and were terrified.  And Jesus came to them and 

touched them and said, “Get up, and do not be afraid.”  And lifting their eyes, 

they saw no one except Jesus Himself alone.  As they were coming down from 

the mountain, Jesus commanded them, saying, “Tell the vision to no one 

until the Son of Man has risen from the dead.”11  

2.  WHOM SHALL WE LISTEN TO? 

The earliest Christians were Jewish believers.  Their canon of Scripture consisted of the 

Law and the prophets.12  An entire century would pass before the oral stories of Jesus 

would be written down and collected into a recognized canon of Scripture.13  During 

those intervening years the Church needed to answer the important question regarding 

authority.  This became especially important when Marcion14 began to teach his 

followers that the bloodthirsty god of the Old Testament was different from the loving 

 
6 Exodus 19; 24 
7 1 Kings 19 
8 The single definite article (τὸν) before the three names unites them as a group. 
9 On two other important occasions Jesus took aside this same smaller group of disciples: the prayer in 
Gethsemane (Matt 26.27) and the raising of Jairus’ daughter (Mark 5.37). 
10 Luke 9.28 
11 Matt 17.2-9 (NASV). 
12 Cf. Matt 11.12-13; Luke 16.16 
13 The “Muratorian Canon” dates from about 200 A.D.  See Henry Chadwick, The Early Church (New York, 
NY: Penguin Books, 1967) 42-44. 
14 As a prominent and influential heretic, Marcion was excommunicated from the orthodox community in 
Rome about 144 A.D.  J.D. Douglas, ed., “Marcion,” The New International Dictionary of the Christian 
Church (Grand Rapids, MI: Zondervan, 1978) 629.     
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God revealed by Jesus.  He emphasized an antithesis between the Law and the Gospel 

and proceeded to delete from his Christian canon any documents that appeared to be 

tainted by Judaism, such as the Gospel According to Matthew.   

In his theology there existed a total discontinuity between the OT and the NT, 

between Israel and the church, and even between the god of the OT and the 

Father of Jesus.15            

So, the Church needed to decide whose voice spoke for God?  If there seemed to be 

differences between the Jewish Scriptures and the teachings of Jesus (passed down by 

His apostles), whom should the Church listen to?  What about circumcision?  Sacrifices?   

Non-kosher food?  The Sabbath?  Whose voice spoke with the upmost authority?     

Whose voice has the final word in the church—the ancient written Word of God 

in Scriptures or the newly risen Christ of God who speaks in the new community’s 

witness to him?16 

The important truth taught by the Transfiguration story is the primary authority behind 

Jesus’ words: “This is My beloved Son, with whom I am well-pleased; listen to Him!”  The 

divine voice confessed and gave witness to the authority of the Son!   

Moses and Elijah represent the Law and the Prophets respectively.  Their friendly 

presence in this story (along with God’s special presence in the cloud) speaks to the 

continuity between the Old Testament Scriptures and the New Testament.  The OT and 

the NT are friends.  Unfortunately (and incorrectly), the Church has often looked upon 

the OT canon as outdated, excess baggage.   

• A discipleship booklet produced by one fellowship states, “The New Testament is 

the only rule of faith God has ordained for His people;”17 and, “God established 

an exclusive rule of faith for His people.  Early Christians were guided only by the 

teachings of Christ and His apostles now recorded in the New Testament.”18 

 

• In referencing the Ten Commandments the senior pastor for a large mega-

church stated, “Participants in the new covenant (that’s Christians) are not 

 
15 Ibid. 
16 Frederick Dale Bruner, Matthew: A Commentary (The Churchbook: Matthew 13-28) (Grand Rapids, MI: 
Eerdmans, 2004) 2:168. 
17 Jule L. Miller and Texas H. Stevens, “The Christian Age,” Visualized Bible Study Series (Houston, TX: 
Gospel Services Inc., 1969) 3:62. 
18 Ibid., 3:61 
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required to obey any of the commandments found in the first part of their 

Bibles.”19 

The story of the Transfiguration is one text (among many) which challenges such a 
limited canon.  Jesus stated He did “not come to abolish the Law or the Prophets.”20  
Furthermore, the apostle Paul (writing for the benefit of Gentile Christians) stated:  
“… whatever was written in earlier times was written for our instruction, that through 
perseverance and the encouragement of the Scriptures we might have hope.”21  
 
But while the friendly presence of Moses and Elijah (conversing with Jesus) in this story 
speaks to the continuity of the teachings of Jesus with the Law and the Prophets, at the 
same time, the divine voice singles out the primacy of Jesus.  Consequently, there is also 
the perspective of discontinuity in this story.  No longer should one look to Moses as 
“king of the mountain.”  The hierarchy of authority is unequal.  The heavenly voice 
commands: “Listen to Him!”  While Jesus, Moses, and Elijah are all in friendly 
conversation, Jesus is the Lord of Moses and Elijah.  Not all voices are equal.  The voice 
of Jesus is the primary authority for the Church!  “The OT and NT sing a duet, but the NT 
carries the melody.”22 
 

3.  ADDITIONAL SIGNIFICANCE TO THIS STORY? 
 
Is there more to the Transfiguration?  What should the reader make of various intriguing 
aspects to this story?    There are several statements that deserve special attention. 
 
To begin with, “Nowhere else in the Gospels does Jesus shine and glow like this.”23  The 
writer makes use of three word-pictures to describe how, on this occasion, the nature of 
Jesus was radiated with light: 
 

• His face “shone” (ἔλαμψεν, “lamped”) like the “sun”. 

• His clothes became white as “light” (φῶς). 

• The cloud that descended upon Him was a “shining” (φωτεινὴ) cloud.   
 

The intent behind the third word-picture is unmistakable.   The reader will be amiss 
failing to connect this “radiant cloud” with the shekinah glory of God’s presence at 
Mount Sinai: 
 

 
19 Pastor Andy Stanley (who preaches at North Point Community Church in Alpharetta, Georgia), as 
published by Relevant Magazine: http://relevantmagazine.com/god/why-do-christians-want-to-post-the-
10-commandments-and-not-the-sermon-on-the-mount/     
20 Matt 5.17 
21 Rom 15.4; cf. 1.1-3; 3.1-2; 2 Tim 3.14-17; Eph 2.19-22 
22 Bruner, Matthew, 168 
23 Ibid., 166 

http://relevantmagazine.com/god/why-do-christians-want-to-post-the-10-commandments-and-not-the-sermon-on-the-mount/
http://relevantmagazine.com/god/why-do-christians-want-to-post-the-10-commandments-and-not-the-sermon-on-the-mount/
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Then Moses went up to the mountain, and the cloud covered the mountain.  And 
the glory of the Lord rested (dwelt) on Mount Sinai, and the cloud covered it for 
six days; and on the seventh day24 He called to Moses from the midst of the 
cloud.  And to the eyes of the sons of Israel the appearance of the glory of the 
Lord was like a consuming fire on the mountain top.  And Moses entered the 
midst of the cloud as he went up to the mountain…25  
 

Prior to the Transfiguration Jesus had informed His disciples He would “suffer many 
things … and be killed.”26  Peter was especially troubled by His words.  Yet, Jesus also 
predicted His Resurrection and, immediately prior to the Transfiguration, we read:  
 

For the Son of Man is going to come in the glory of His Father with His angels; 
and will then recompense every man according to his deeds.  Truly I say to you, 
there are some of those who are standing here who shall not taste death until 
they see the Son of Man coming in His kingdom.27 
 

Therefore, the Transfiguration should be understood as a foreshadowing of that time, 
the Parousia, when Jesus comes in the glory of His Father.  Jesus doesn’t leave Peter 
depressed and hopeless with the prediction of His Passion.  The Transfiguration hints at 
both the Resurrection and eventually the final Day of the Lord. 
 
This interpretation is supported by an important statement at the conclusion of the 
story: “And as they were coming down from the mountain, Jesus commanded them, 
saying, ‘Tell the vision to no one until the Son of Man has risen from the dead.’”28 
 
Why wait to tell others about this marvelous vision until after the Resurrection?  Is it 
because only then can the vision and their experience on the mountain be fully 
appreciated and understood?  Is there something that could only be understood after 
the Resurrection?  Is there a prophetic aspect to the story? 
 
Why does Peter feel compelled to erect three tabernacles?  What are we supposed to 
make of that aspect to this story?   Why is it mentioned at all?  How is it intended to 
function?29  “The project, on its face, is bizarre.”30  Mark adds, “For he did not know 

 
24 Should we see a connection to the timing here in Exodus with the setting of the Transfiguration: “And 
after six days Jesus took with Him Peter and James and John his brother , and led them up a high 
mountain…” (Matt 17.1)? 
25 Ex 24.15-18; cf. 19.16-18 
26 Matt 16.21 
27 Matt 16.27-28 
28 Matt 17.9 
29 “The whole context … suggests that an eschatological or Messianic understanding of this dwelling in 
σκηναί has to be taken into account here.  But it is hard to say what the particular background is.”  
Michaelis, “σκηνηή,” in Theological Dictionary of the New Testament, edited by Gerhard Kittel (Grand 
Rapids: Eerdmans, 1971) VII.379-81.    
30 Bruner, Matthew, 170.  The bold font was added for emphasis by the current author. 
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what to say, for they were exceedingly afraid.”31  Luke simply states, “–not knowing 
what he said.” 32  And Matthew gives no explanation at all, but informs us that Peter is 
interrupted by the heavenly voice: “He was still speaking, when lo, a bright cloud 
overshadowed them, and a voice from the cloud said, ‘This is my beloved Son, with 
whom I am well pleased; listen to him.”33 
 
Since this is a sacred moment “tabernacles” should not be understood as simply three 
tents to be erected for that night’s lodging.  No!  “Tabernacle” (σκηνή) is a “sacred tent,” 
a sanctuary, a place for God’s abode or presence.   
 

Then the cloud covered the tent of meeting, and the glory of the Lord filled the 
tabernacle.  And Moses was not able to enter the tent of meeting because the 
cloud had settled on it, and the glory of the Lord filled the tabernacle.34 

 
But three tabernacles would be inappropriate.  Peter, although well-intentioned, has 
misspoken once again!35  Moses and Elijah are not on an equal footing with Jesus.  Only 
one tabernacle would be appropriate: “This is My beloved Son, … listen to him!”  Only 
Jesus was “transfigured;” only the face of Jesus “shone like the sun;” and only “His 
garments became as white as light.”   
 

4.  IS THE TURIN SHROUD PRESENT IN THE SHADOWS? 
 
If the Shroud of Turin is the authentic burial cloth of Jesus, why did the writers of the 

New Testament fail to make mention of its glorious image?  A plausible answer does 

exist: Due to persecution, church leaders would have wanted to keep the Shroud’s 

existence a secret from outsiders.36  As Jesus Himself commanded: “Do not give what 

is holy to dogs, and do not throw your pearls before swine, or they will trample them 

under their feet, and turn and tear you to pieces.”37  On that basis, a plausible inference 

can be made that any reference to the image in the New Testament would have been 

veiled or cryptic in order to safeguard the Shroud from confiscation and harm from 

Church enemies or governmental authorities. 38 

 
31 Mark 9.6 
32 Luke 9.33 
33 Matt 17.5 
34 Ex 40.34-35 
35 Cf. Matt 16.22-23 
36 In time such secrecy developed into the “The Discipline of the Secret.”  See Jack Markwardt, “Ancient 
Edessa and the Shroud, History Concealed by the Discipline of the Secret,” Proceedings of the Columbus 
International Shroud Conference, Columbus, Ohio (2008) 16-18.  
http://www.shrouduniversity.com/osucon08/audio/jackmarkwardt.mp3 
37 Matt 7.6 
38 In several published papers the current author has written about certain, promising texts within the 
New Testament that are possibly “veiled references” to what we know today as the Shroud of Turin.  One 

http://www.shrouduniversity.com/osucon08/audio/jackmarkwardt.mp3
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The primary lesson behind the Transfiguration is likely the supremacy of Jesus as God’s 
Son and the continuity of His teachings with the Law and the Prophets.  In putting forth 
that important truth, the Biblical writer makes use of symbolism and interweaves 
several theological subjects in telling the story: the disciples receive this revelation on a 
“high mountain;” repeated emphasis is placed on “light;” unexpectedly, out of the blue, 
Peter begins talking about “tabernacles” (something even Peter seems surprised at 
saying); the shekinah glory—represented by the “shining cloud”—and the heavenly 
“voice” are both present; and the command is given to keep the vision a secret until 
“after” the Resurrection.     
 
Five words or phrases suggest the Turin Shroud (with its miraculous image of Jesus 
crucified) is in the background or shadows of this story.    
 
As asked above, why command these disciples to wait until after the Resurrection to tell 
anyone about this marvelous vision?  Is it because only then can the vision and their 
experience on the mountain be fully appreciated and understood?  Is there something 
that could only be understood after the Resurrection?  Yes, only then could the image 
on the Shroud be associated with being both a tabernacle and the fulfillment of the 
promised “sign of Jonah”!   
 
So, in addition to the word “after,” special consideration should be given in this story to 
the word “tabernacle.”  The same word uttered by Peter for “tabernacles” (σκηνάς) is 
used in the singular by the writer of Hebrews in conjunction with the High-Priestly 
ministry of Jesus. The author of that canonical document mentions a special, “more 
perfect tabernacle,” that was “not of this creation,” “not made by human hands,” and 
had been “pitched by God, not man”39 (e.g., not pitched by Peter).  The high watermark 
of that writer’s characterization is found in 9.11-12, where a typological, cryptic riddle 
forms.  Here is how the riddle can be stated:   
 
When Christ came40 and ministered as the superior High Priest, what could be 
described as being (1) a “sacred tent” or tabernacle (σκηνη̃ς) that was (2) “not of this 

 
of the strongest candidates is Galatians 3.1.  See “The Crucified Christ Seen by the Galatians: A Literal 
Context for ΠΡΟΕΓΡΑΦΗ (Galatians 3.1).”  Other passages and papers are: “The Image on the Turin Shroud 
Is ‘the Sign of Jonah’ for Our Generation! (Matthew 12.38-42);” “‛He Saw and Believed!’” Is the Shroud of 
Turin in the Background of John’s Resurrection Narrative? (John 20.1-10);” “The Shroud of Turin Served as 
a Tabernacle During the High-Priestly Ministry of Jesus! (Hebrews 9.11-12);” “Is the Image on the Shroud 
of Turin ‘The Father’s Witness’? (1 John 5.5-13);” and, a summary paper: “Are There Veiled References to 
the Shroud of Turin in the New Testament? (An Exegetical Summary of Select Texts).”  Five of these papers 
were published online at www.shroud.com.  Links to all the papers can be found at the author’s website: 
www.theincredibleshroud.com.   In this current paper the author is attempting to show why the story of 
the Transfiguration is also a strong candidate for the Shroud (with its miraculous image) being cryptically 
present in the background. 
39 Heb 8.2; 9.11-12 
40 The verb (παραγενόμενος) (9.11) is a past tense, aorist participle from παραγίνομαι, “to come” or “to 
appear.”  Some manuscripts have a variant reading for the next verb: “the good things which are to 

http://www.shroud.com/
http://www.theincredibleshroud.com/
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creation,” yet was also (3) 
associated with the actual 
“blood” of Jesus and (4) 
assisted with His entrance into 
heavenly “Sanctuary”? 41 
 
The current author formulated 
this riddle and analyzed this 
passage in a previous paper. 42 
He concluded that the burial 
cloth of Jesus—with its 
miraculous image (i.e., “not of 
this creation”) and stained with 
“His own blood”—was being 
equated by the writer of 
Hebrews with being a 
“tabernacle” or “sacred tent 
(covering)43” (σκηνη̃ς).  
Therefore, it can be argued that 
the motif of the Shroud being a 
“tabernacle” is one important 
theological concept the early 
Church attached to the Shroud! 
 

44 
 

 
come” (μελλόντων; cf. 10.1).    However, the past tense, “the good things that have now come” 
(γενομένων), “appears to have superior attestation on the score of age and diversity of text type.”  Bruce 
M. Metzger, 3rd ed., A Textual Commentary on the Greek New Testament (New York, NY: United Bible 
Societies: 1971) 668. 
41 The “tabernacle” or “sacred tent” of v. 11 is not identical to the “sanctuary” of v. 12.  The use of the 
preposition διά with “sacred tent” requires it to be understood as different from the “sanctuary.”   “The 
syntax of vv. 11-12 demands that a distinction be made between the σκηνή, ‘front compartment,’ through 
which Christ passed and τὰ ἅγια, ‘the sanctuary,’ into which he entered.”  William L. Lane, Hebrews 9-13, 
Word biblical Commentary (Nashville, TN: Thomas Nelson, 1991), 47b:238.   
42 Stalley, “The Shroud Served as a Tabernacle During the High-Priestly Ministry of Jesus!” accessible at 
www.theincredibleshroud.com.  This is a revised paper with a new title that was originally published at 
www.shroud.com under the title, “Early Christians Identified Jesus’ Shroud with His Royal & Priestly Robe! 
(Hebrews 9.11-12),” op cit. 
43 Two basic aspects associated with “tent” are “covering” and the tent commonly being a place of abode 
or “dwelling.”  Michaelis, “σκηνή,” ed. Gerhard Kittel, Theological Dictionary of the New Testament 
(Eerdmans: Grand Rapids, 1971) vii:368.  “In secular Gk. skene originally denoted a tent-covering …”  M. J. 
Harris, “Tent, Tabernacle,” ed. Colin Brown, The New International Dictionary of New Testament Theology 
(Zondervan: Grand Rapids, 1978) 3:811.  

44 Painting: “The Descent from the Cross with the Holy Shroud” (c. 1625) generally attributed to  
G.B. Delarovere.  © 1978 Barrie M. Schwortz Collection, STERA, Inc. 

http://www.theincredibleshroud.com/
http://www.shroud.com/
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What did the author of Hebrews understand by identifying the Shroud as a “sacred tent 
(covering)”?  In my paper, I argued that one or both of two meanings were likely 
intended:   
 

• First, while Jesus was enveloped by the cloth for “three days and three nights” it 
served, typologically, as being the outer compartment (the Holy Place) of the 
heavenly Sanctuary.  The “sacred tent” of the Shroud enabled Jesus to make the 
transition from His earthly existence into the Holy of Holies of the heavenly 
Sanctuary where He offered the atoning sacrifice of His blood.45  (It was 
logistically necessary for the High Priest to be in the first or outer court before he 
could enter into the second or inner sanctuary!)  
  

• Second, the burial cloth was identified, typologically,46 with Jesus’ royal-priestly 
robe or tunic.47  When Jesus ministered as the superior High Priest He must have 
been clothed in a priestly garment!  Interestingly, the Turin Shroud bears the 
three necessary characteristics for Aaron’s priestly garment (tunic): (1) it was 
made of “fine linen,” (2) it had been consecrated (i.e., made holy) by being 
sprinkled with “sacrificial blood,” and (3) it had a special “checker work” 
weave!48  Furthermore, on the Day of Atonement, the High Priest did not wear 
his colorful vestments of “glory and beauty”49 (i.e., his blue robe, ephod, and 
breastplate with its precious stones) into the Holy of Holies but simply his basic 
garment, the white linen robe (tunic).50         
 

In the Transfiguration story Peter speaks of building three tabernacles.  Clearly that 
context favors a sacred structure behind “tabernacle,” although the clothing of Jesus is 
also very much a part of the story: “and His garments became white as light.”  Both 
concepts (types), therefore, should be considered when attempting to discern how the 
early Church perceived the Shroud.51 
 

Some of those who were with us went to the tomb and found it just exactly as the 
women also had said; but Him they did not see.  And He said to them, “O foolish 
men and slow of heart to believe in all that the prophets have spoken!  Was it not 
necessary for the Christ to suffer these things and to enter into His glory?”  Then 

 
45 Likely the early Church perceived the Shroud as the link between Jesus’ earthly and heavenly presence 
in the Sanctuary where He offered His sacrificial blood. 
46 The author of Hebrews stressed the importance of theological “types” or “copies” and “shadows” of 
“all things according to the pattern (model) which was shown you (i.e., Moses) on the mountain” (Heb 
8.1-5).  
47 I provide several pieces of supportive evidence for this conclusion in my paper.  Simply put: The writer 
of Hebrews states that Jesus was a kingly priest after the order of Melchizedek.  Every king had a royal 
robe, and every High Priest was also required to have a special, priestly garment!   
48 Ex 28.4-5, 39; 29.21; cf. Heb 9.21 
49 Exodus 28.2 
50 Lev 16.4 
51 Consider the significance of the word “all” in Heb 8.5 and Luke 24.24-27. 
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beginning with Moses and with all the prophets, He (Jesus) explained to them the 
things concerning Himself in all the Scriptures.”52 

 
In addition to “after” and “tabernacle,” a third word in the story is worthy of special 
attention: “face” (πρόσωπον).  In describing the transfiguration of Jesus, the writer 
states: “His face (τὸ πρόσωπον αὐτοῦ) shone like the sun.”  What is both interesting 
and, in the current author’s opinion, significant is the fact this word, “face” (πρόσωπον), 
was used by the writer of Matthew’s Gospel just a little earlier (in the previous chapter).  
In response to the Pharisees and Sadducees asking for a “sign from heaven,” Jesus 
replied: 
 

When it is evening, you say, ‘It will be fair weather, for the sky is red.’ And in the 
morning, ‘There will be a storm today, for the sky is red and threatening.’ Do you 
know how to discern the appearance of the sky, but cannot discern the signs of 
the times? 53       
 

The first question this text should cause us to ask is: Why does Matthew bring up the 
subject of “the sign of Jonah” once again?  Four chapters earlier he provided his readers 
with what appeared, at the time, to be a thorough treatment of this request from Jesus’ 
opponents.54  Why raise the same matter again?  What exactly is new and significant 
about this second account?  How does it function for Matthew? 
 
This second response by Jesus to his opponents for a sign contains an interesting 
example of poetic parallelism55 in two forms.  First, we find the antithetic contrast 
between “evening” versus “morning” and “fair weather” versus a “storm.”  This is 
followed with Jesus incorporating synonymous parallelism into His response.56  The 
syntax of the sentence likens “appearance” (πρόσωπον) with “signs” (σημεῖα).  The two 
words parallel each other in a synonymous manner: 
 

“On the one hand, the appearance of the sky you know how to discern, 
but, (on the other hand) the signs of the times you are not able (to discern)?” 
 
τὸ μὲν πρόσωπον τοῦ οὐρανοῦ γινώσκετε διακρίνειν,  
τὰ δὲ σημεῖα τῶν καιρῶν οὐ δύνασθε. 

 
52 Luke 24.24-27 
53 Matt 16.2-3.  Some early manuscripts omit these verses.  For an analysis of that matter, see Bruce M. 
Metzger, A Textual Commentary on the Greek New Testament, 3rd ed. (New York: United bible Societies) 
41.  
54 Matt 12.38-42 
55 Parallelism was a common rhetorical and stylistic feature of Hebrew.  See Nigel Turner, “Style,” vol iv, in 
James Hope Moulton, ed., A Grammar of New Testament Greek (Edinburgh: T. & T. Clark, 1976) 4:96-97.   
56“It has been long recognized that parallelism is the distinctive mark of Hebrew poetry.  Two statements 
are yoked together…. The parallelism may be … synonymous, which involves that the second statement 
says much the same as the first…”  H. C. Leupold, Exposition of Psalms (Grand Rapids, MI: Baker, 1959) 13-
14. 
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The one thing Matthew has not informed his readers concerning the promised “sign of 
Jonah” is what exactly it will be!  Twice Jesus has stated, “No sign will be given except 
the sign of Jonah.”57  That implies one good sign will be forthcoming!  But the identity of 
that sign is never clearly revealed.  In that regard, does this second account of the Jonah 
Sign provide a cryptic clue for the discerning student?  Will “the sign” promised to come 
have an association with “appearance” (πρόσωπον)—as the parallel usage of these 
words seem to suggest? 
 
The current author has written an exegetical paper on “the sign of Jonah” where he 
argues that only the miraculous image on the Shroud of Turin satisfies all the identifying 
markers that the Jonah Sign should manifest:58 
 

• A special Sign (attesting miracle) that his opponents will be able to “see”! 

• A spectacular Sign that will be “from heaven”! 

• Jesus did promise one good, extraordinary, visible Sign! 

• The Sign should show evidence of Jesus having been in the tomb for less than 
seventy hours!  After that timeframe signs of the body beginning to 
decompose would be evident on the cloth. 

• As Jonah was delivered from his entombment, so the promised Sign should 
reveal typological evidence of Jesus having been delivered from the captivity of 
his tomb!   

• The special Sign will serve as a warning of “Judgment” to come upon that 
current “evil and adulterous generation.” 

• The Sign should have evidence connecting Jesus with Daniel’s “Son of Man.” 

• The Sign could be described as “something,”59 not necessarily someone! 
 

Following Matthew’s second reference to the promised “sign of Jonah” we find a 
question about Jesus’ identity, along with Peter’s important and wonderful response: 
“Thou art the Christ, the Son of the living God.” 60    This is followed by the prediction of 
Jesus’ suffering and death.  All this material in chapter sixteen prepares us for the 
Transfiguration story that begins with the next chapter.  There we glimpse the radiant 
glory of the eternal Son of God and are told of the Resurrection to come.  
 
And, intriguingly, the word “appearance” (πρόσωπον)—that paralleled “signs” in the 
Sign of Jonah pericope—is now used in this subsequent story for the “face” of Jesus.61  

 
57 Matt 12.39; 16.4 
58 Stalley, “The Image on the Turin Shroud Is ‘the Sign of Jonah’ for Our Generation!”, op cit. 
59 Matt 12.41, 42; Luke 11.31, 32 
60 Matt 16.16 
61 Matt 17.2 
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The Greek word can have both meanings.62  Is the discerning reader supposed to 
connect the “face” (or appearance) of Jesus on the Shroud with “the sign of Jonah”? 63  
 
It is very plausible that something about the appearance of Jonah after his deliverance 
from the large fish served as a sign to the Ninevites so that, although being a foreign 
prophet, they believed Jonah spoke for God Almighty and that the command to repent 
needed to be obeyed.  Did Jonah’s flesh have a ghostly appearance from having been 
bleached white by the stomach acid within the fish?  The “man on the cloth” certainly 
has a striking, ghostly appearance—and the “face” is the most striking feature. 
 

    64   65   66 
 
So, thus far, it has been shown how three words in the story should cause us to seriously 
consider the Turin Shroud as being foreshadowed in the Transfiguration: “face,” 
“tabernacle,” and “after.”  In addition, the repeated emphasis on “light” and the phrase, 
“a voice out of the cloud,” are words that certainly have an actual bearing upon the 
Turin Cloth! 
 
 
 

 
62 Πρόσωπον literally means “face” (cf. Matt 6.17; 2 Cor 3.7) but, at times, is also used to express the 
“appearance” of external things (cf. Matt 6.16; Jam 1.11; 2 Cor 5.12).  Both meanings are found in  
Matt 6.16-17.  W. Bauer, W. F. Arndt, and F. W. Gingrich, A Greek-English Lexicon of the New Testament 
and Other Early Christian Literature (Chicago: University of Chicago Press, 1957) 728-29.    
63 To be clear, the link is due to the synonymous parallelism found in Matt 16.3 and the subsequent, 
repeated use of (πρόσωπον) in 17.2.  As an intriguing side note, a parallel association of “appearance” 
(εἰδέα) with “garment” (ἔνδυμα) is found later in Matthew (28.3), but the Greek words are different from 
17.2.  Might that affirm we are on the right path connecting Matt 16.3 with 17.1-9 and the Shroud? 
64 This is how the face on the cloth appears to the natural eye, the status of which resembles a 
photographic negative.  © Vernon Miller, 1978.  No unauthorized reproduction of Material on other 
Websites is allowed without prior written permission from the shroudphotos.com copyright holder.  
Original photos are available for free at www.shroudphotos.com. 
65This is how the face looks when a photograph is taken and the negative is then developed (first seen in 
1898), its properties now resembling a normal (positive) photograph.  © Vernon Miller, 1978.  
66 The image has inexplicable three-dimensional properties!  3-D enhanced image © 2003 Mário Azevedo. 

http://www.shroudphotos.com/
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5.  A SUMMARY AS TO WHY THE TURIN SHROUD IS IN THE BACKGROUND 
OF THE TRANSFIGURATION STORY 

 
The Transfiguration was a story used by early Jewish Christians to teach believers the 
Gospel story and the truth concerning the transcendent, glorious nature of Jesus, the 
Son of God.  Furthermore, the current author is suggesting plausible reasons do exist for 
perceiving the Shroud of Turin to be present behind the shadows of this story.  The 
Shroud became a “silent witness” testifying to the truth of the Gospel of God. 
 

1. It is only “after” the Resurrection that the theology of the Gospel could be fully 
understood, and Jesus’ lowly suffering appreciated.  Also, it was only “after” the 
Resurrection that the early Church obtained the Shroud with its “marks”67 of 
crucifixion and the miraculous Sign of its image, pointing to the miracle of 
Resurrection while in the tomb. 
 

2. The “appearance” (πρόσωπον) or image of Jesus did exist on His burial Shroud, 
bearing witness to his crucifixion.  And the “face” (πρόσωπου) of Jesus is the 
most prominent feature of that image.68  
 

3. From the broader context leading up to the Transfiguration, a plausible 
relationship can be discerned between “the sign of Jonah” and this “appearance” 
of the crucified-resurrected Christ on His Shroud.69  Therefore, the 
Transfiguration adds validation to the Turin Shroud 
—with its miraculous image (or “appearance” of the crucified Christ)—as being 
the promised sign of Jonah!   

  
4. Just as the Lord, God Almighty provided a lamb on the mountain for Abraham’s 

sacrifice, likewise the Lord, God Almighty provided a “tabernacle” (σκηνηή) for 
His Son.  Although Peter suggested three tabernacles, only one was appropriate.  
In keeping with the teaching of Hebrews, Jesus’ burial cloth was associated in the 
early Church with being a “tabernacle” (σκηνή)!70  Hebrews describes that 

 
67 Etymologically, “sign” (σημεῖον), is developed from—and linguistically related to—the Greek word for 
“mark” (σῆμα).  Rengstorf, “σημεῖον,” ed. Gerhard Kittel, Theological Dictionary of the New Testament 
(Grand Rapids: Eerdmans, 1971) VII.201-269.  Furthermore, in some nuance, “'sign” always retains the 
meaning of a “mark”: “…σημεῖον is always given its meaning by σῆμα” (ibid, 204).   
68 Might this have a bearing on the statement found in the Apocalypse: “Hide us from the face 
(προσώπου) of Him who sits on the throne, and from the wrath of the Lamb; for the great day of their 
wrath has come; and who is able to stand?” (Rev. 6.16-17)?  I explore this further in my paper, “Sign of 
Jonah,” op. cit.  
69 This plausible relationship is established by the use of synonymous parallelism in Matt 16.3. 
70 Heb 9.11-12.  See Stalley, “The Shroud of Turin Served as a Tabernacle,” op cit. 
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“sacred tent” as being one which “the Lord pitched, not man”71 (e.g., not Peter) 
and (the image) “not of this creation.”72  
Matthew informs his readers that it was “while Peter was still speaking” that the 
heavenly voice said: “This is my beloved Son; listen to Him!”   I suggest there are 
two ways this heavenly statement should be understood: 
 

o The clear intent behind this statement is to affirm the deity status of 
Jesus and, as such, an unequal status between the Son, Moses and Elijah. 
 

o A secondary intent is both cryptic and prophetic.  Peter is interrupted 
while speaking about tabernacles.  Thereby the voice is affirming the 
tabernacle of the Shroud (i.e., its miraculous image) as belonging to “the 
Son of God.”  “This (tabernacle) is the Son of God!”  So, the heavenly 
voice not only affirms the bodily Jesus but, at the same time, is foretelling 
and testifying to the image on the Shroud as belonging to His Son.  This 
understanding of the voice could be the reason for—and the source 
behind—two interesting statements associated with Christ’s robe: 

 
▪ “And on His robe … He has a name written, KING OF KINGS, AND 

LORD OF LORDS.”73  
 

▪ “And the image of the king of kings  
was completely embroidered all over it (i.e., the Prince’s robe) 
….”74 

   
5. Shortly prior to this story the opponents of Jesus had requested a “sign from 

heaven.”75  Now (with the subsequent Transfiguration story) we have “a voice 
out of the cloud”76 affirming the deity of Jesus and identifying the miraculous 
image (appearance) on the Shroud as being that special “sign from heaven.”  
Therefore, “a voice out of the cloud” is a fourth word or phrase alerting the 
discerning reader to the Shroud being in the shadows.77 
 

6. Brilliant “light” is prominently featured in the Transfiguration.  This is the fifth 
and word that should alert the reader to the presence of the Shroud in the 
shadows.  Interestingly, the best scientific explanation for the formation of the 
image on the Shroud of Turin postulates that a very brief, very intense burst of 

 
71 Heb 8.2 
72 Heb 9.11 
73 Rev 19.16 
74 Line 86 of “The Hymn of the Pearl,” found in “The Acts of Thomas.”  This Hymn will be discussed shortly 
in this paper. 
75 Matt 16.1 
76 Matt 17.5 
77 Peter specifically equates this “voice out of the cloud” as having been “from heaven” (2 Pet 1.18). 
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ultraviolet light coming from the body caused the image formation.78  The 
intense light coming forth from the body caused the cellulose to undergo 
dehydration and oxidization precisely where the body had been.79  Jesus may 
have given a simple explanation to His disciples as to how the light witnessed (by 
Peter, James, and John) on the mountain of Transfiguration was the same light 
(the shekinah glory) that flashed80 in the tomb on Resurrection morning and left 
the image behind on the cloth.  

 
This experience on the mountain that day left a lasting impression upon Peter, James, 
and John: 
 

• “And the Word became flesh, and tabernacled among us, and we beheld His 
glory, glory as of the only begotten from the Father, full of grace and truth.”81 
 

• For we did not follow cleverly devised tales when we made known to you 
the power and coming of our Lord Jesus Christ, but we were eyewitnesses of His 
majesty. For when He received honor and glory from God the Father, such 
an utterance as this was made to Him by the Majestic Glory, “This is My beloved 
Son with whom I am well-pleased”—and we ourselves heard this utterance made 
from heaven when we were with Him on the holy mountain.82 

 

6.  SUPPORTING EVIDENCE FROM NON-CANONICAL SOURCES? 
 

6a.  “The Hymn of the Pearl” 
 
Before 224 A.D. a cryptic poem existed known as “The Hymn of the Pearl.”83, 84  A more 
fitting name for that poem, however, would be “The Hymn of the Prince’s Robe” 

 
78 John P. Jackson, “An Unconventional Hypothesis to Explain all Image Characteristics Found on the 
Shroud Image” in History, Science, Theology and the Shroud ed. by A. Berard (St. Louis: Symposium 
Proceedings) 1991, http://theshroudofturin.blogspot.com/2012/01/john-p-jackson-unconventional.html.  
79 For a detailed analysis of this theory and the enigmas associated with the image, see Spitzer, Science 
and the Shroud, 23-28. 
80 Does Luke 17.24-25 affirm such a flash of light in the tomb on the morning of the Resurrection? 
81 John 1.14 
82 2 Pet 1.16-18 
83 The Hymn was originally written in Old Syriac and, at some later date (before 224 A.D.), became 
embedded in the gnostic document, Acts of Thomas, which is one of the non-canonical writings making up 
the New Testament Apocryphal.  The origin of the Hymn remains a mystery.  “It may go back to the first 
century.”  J. B. Segal, Edessa, The Blessed City (London: Oxford University Press, 1970).  Another student of 
the Hymn states: “a date within the first two centuries CE is thought to be probable.”  Dylan M. Burns, 
“The Garment Poured Its Entire Self  Over Me”: Christian Baptismal Traditions and the Origins of the 
Hymn of the Pearl,” in Gnosticism, Platonism and the Late Ancient World: Essays in Honor of John D. 
Turner (https://books.google.com/books?id=BfiZAAAAQBAJ&pg=PA261) 261.   
84 For an analysis of the Hymn, see G. R. S. Mead, “The Hymn of the Robe of Glory,” in The Mead 
Collection: Echoes from the Gnosis (The Gnostic Society Library, 1908), www.gnosis.org/library/grs-

http://theshroudofturin.blogspot.com/2012/01/john-p-jackson-unconventional.html
https://books.google.com/books?id=BfiZAAAAQBAJ&pg=PA261
http://www.gnosis.org/library/grs-mead/grsm_robeofglory.htm
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because the poem is not primarily about a pearl but, rather, about the marvelous 
“garment of light” the heavenly Prince received from His Kingly Father.  The Prince left 
His robe when He went off to accomplish an important mission.  Once the mission was 
finished, He received the robe back again.  And now, instead of the robe being clean,85 
He notices it has an image consisting of two parts: 
 

76 But suddenly, when I saw it over against me, 
The splendid robe became like me,86 as my reflection in a mirror; 

77 I saw it wholly in me, 
And in it I saw myself quite apart from myself, 

78 So that we were two in distinction 
And again one in a single form. 

79 And the treasurers too 
Who had brought it to me, I saw in like manner, 

80 That they were two of a single form, 
For one sign of the king was impressed upon them (both) …. 
 

82 My splendid robe adorned 
Gleaming in glorious colors…. 

 
86 And the image87 of the king of kings88 

Was completely embroidered all over it….89 
 

There is one truth the author apparently wants to emphasize because he states the 
matter repeatedly (lines 78 & 80): a single image (77a, 78b, 80b) exists in two parts (78a 
& 80a).  “We were two in distinction, and again one in a single form” (78).  That is, an 
image of his whole body (lines 77 & 86) exists on the robe, but it has two distinct parts.  

 
mead/grsm_robeofglory.htm; and R. McL. Wilson in Edgar Hennecke, “Acts of Thomas,” New Testament 
Apocrypha (Philadelphia: Westminster Press, 1964) 2:502-503.   
85 Compare this status of the prince’s robe formerly being without an image with how Joseph of 
Arimathea purchased a “clean linen cloth” to wrap the corpse of Jesus (Matt 27.59). 
86 The disciple Thomas is cast in the Hymn as being the prince who is also the identical twin of Jesus.  So, 
when he speaks of seeing himself in this image, he is seeing the image of Jesus! 
87 “Image” is found in the translation by G. R. S. Mead, “The Hymn of the Robe of Glory,” op cit.; Wilson 
chooses the word “likeness,” “Acts of Thomas,” 2:502. 
88 Cf. Rev. 17.14 that states, concerning the Lamb who overcomes His enemies: “He is Lord of lords and 
King of kings;” and 19.16: “…on His robe and on His thigh He has a name written, ‘KING OF KINGS, AND 
LORD OF LORDS.’” 
89 This English translation is almost entirely by Wilson, “Acts of Thomas,” op cit.  Other translations 
consulted were J. K. Elliott, ed., “The Acts of Thomas,” in The Apocryphal New Testament: A Collection of 
Apocryphal Christian Literature in an English Translation (New York: Oxford University Press, 1993) 488-
91; Montague Rhodes James, “Acts of Thomas,” The Apocryphal New Testament (New York: Oxford 
University Press, 1924) 411-15; William Wright, Apocryphal Acts of the Apostles (London, 1871) 238-45; 
and Mead, “The Hymn,” op. cit.  The words in bold font have been added by the current author for 
emphasis.  

http://www.gnosis.org/library/grs-mead/grsm_robeofglory.htm
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Of course, that is exactly what we find on the Shroud of Turin: both the frontal and 
dorsal parts of a full-body image!90 
 

 91 
  
In addition, the Hymn speaks of two “treasurers” (guardians) of the heavenly robe who 
return the “garment of light” to the Prince.  Who are they?  Moses and Elijah?  Were 
they viewed as being the custodians of the Shroud from the time of the Transfiguration 
until the Resurrection?  Are they the “two men in dazzling apparel” at the tomb who 
greet the women on Resurrection morning?92  What was the source of inspiration 
behind “The Hymn of the Pearl” with its “garment of light” and the Prince’s “glorious 
robe”?  This author knows of no better answer than the story of the Transfiguration! 
 

6b.  Eusebius 
 
Approximately one-hundred years after the Hymn was written, and had by then become 
popular, the early church historian, Eusebius, spoke cryptically as he related how Peter 
made his way to Rome: “He (Peter) ... bore the precious merchandise of the revealed 
light from the east to those in the west, announcing the light itself...”93   
 
What exactly did Eusebius mean by “the precious merchandise of the revealed light” 
that Peter took with him to evangelize the west?  With Eusebius’ close association with 
Edessa (the likely place of origin for the Hymn), he would have been familiar with the 
popular “Hymn of the Pearl.”  Was the Prince’s “glorious robe” (the “garment of light”) 
one and the same object with Eusebius’ “merchandise of the revealed light”?  Textiles 

 
90 I am suggesting the Hymn shows strong evidence (in conjunction with Heb 5-10; Rev 1.13; 19.14; and 
Dan 7, 10) for the early Church identifying the Shroud with Jesus’ “Royal Robe.”  In addition, I am 
suggesting line 80 of the Hymn might indicate the early Church identified the miraculous image on the 
Shroud with the promised Sign of Jonah (Matt 12.38-42).  Furthermore, I am suggesting the story of the 
Transfiguration was likely the source of influence or inspiration behind the Hymn. 
91 This Medieval depiction of the Shroud at a public showing in Turin illustrates the “two parts” of the 
“full-body image” that is discernable with the naked eye.  © 1978 Barrie M. Schwortz Collection, STERA, 
Inc. 
92 Luke 24.4 
93 Christian Frederick Cruise, tr., Eusebius’ Ecclesiastical History (Grand Rapids, MI: Baker, 1955) II.XIV: 64. 
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were prominent merchandise sold by merchants in the ancient world.  The Gospels 
speak of how Joseph of Arimathea originally “purchased” (i.e., from a merchant) the 
Shroud to wrap the body of Jesus.94 
 
Jesus claimed to be “the light of the world,” the light that brings enlightenment and 
enables men not to remain in darkness.95  We have seen how “light” features 
prominently in the Transfiguration story.  We have also noted how intense “light” likely 
was the source behind the formation of the image on the Shroud.   
 
“The precious merchandise of the revealed light” sounds very much like it was an object, 
like a garment, that belonged to Jesus. That statement fits exceptionally well with other 
pieces of evidence mentioned in this paper, supporting the author’s thesis that the 
Shroud of Turin, with its miraculous image, is foreshadowed in the story of the 
Transfiguration. 
 

7.  CONCLUSION96 
 
When all the evidence discussed in this paper is carefully weighed, it is logical to 
conclude that the Turin Shroud was likely used in the early Church—in conjunction with 

 
94 Mark 15.46 
95 John 1.4; 8.12; 9.5; 12.35-36, 46 
96 One surprising and significant consequence that resulted from this paper was to discern how the 
Transfiguration story (Matthew 17.1-9) affirms the theses behind two former papers this author wrote: 
(1) “The Image on the Turin Shroud Is ‘The Sign of Jonah’ for Our Generation!” (Matthew 12.38-42; 16.1-4) 
and (2) “The Shroud of Turin Served as a Tabernacle During the High-Priestly Ministry of Jesus!” (Hebrews 
9.11-12).  [The latter paper was originally titled: “Early Christians Identified Jesus’ Shroud with His Royal & 
Priestly Robe!”]  The interpretation set forth in this current paper connects (or bridges together) all three 
texts as being veiled references to the Turin shroud!  The Transfiguration account has two connecting 
points—two specific words or phrases—that look back to the “sign of Jonah” passage in the previous 
chapter: (1) “face” (cf. appearance) and “a voice out of the cloud” (cf. “from heaven;” also 2 Pet 1.18).  
Furthermore, “tabernacles” in the Transfiguration is in keeping with the “tabernacle” motif found in 
Hebrews (9.11-12) where such is associated with the High-Priestly ministry of Jesus. 
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the telling of the Transfiguration story—as an aid to assist in evangelism,97, 98 providing 
“proof”99 of the Gospel story and the glorious nature of Jesus the Christ, the Son of God. 
 
It is quite reasonable to view Peter making use of the Transfiguration story, along with 
the Shroud100 (“the precious merchandise of the revealed light”) in presenting the 
Gospel:   
 

I witnessed the bright light that day on the mountain.  The “face” of Jesus shone 
“like the sun.”  Furthermore, His “garments became white as light.”  And the 
“shining cloud” overshadowed us with the shekinah glory of the Father.  At the 
very moment I was speaking of “tabernacles,” the heavenly voice declared: “This 
is My Son; listen to Him!” 
 
You not only have my testimony for the truth of what I am saying.  The Father left 
us with proof: This burial Shroud belonged to Jesus.  It bears His miraculous 
image.  It shows the marks of crucifixion.   
 

 
97 See Gal 3.1 and the author’s paper, “The Crucified Christ Seen by the Galatians,” op cit. 
98 The Lord provided Aaron with a “staff” that aided his brother, Moses, to perform miracles before 
Pharaoh in Egypt.  Similarly, did the Lord provide the leaders of the early Church with a special aid that 
enabled them also to work miracles?  It is tempting to see the Shroud being present in the miracles 
spoken of in Acts 5.15 and 19.12.  Σκιά (shadow, shade, foreshadowing) is found in Hebrews 8.5 in 
conjunction with, and as a synonym for, “types.”  The etymology of this word has a close association with 
“tabernacle” (σκηνηή) [Joseph Henry Thayer, trans., Thayer’s Greek-English Lexicon of the New Testament 
(Grand Rapids, MI: Zondervan, nd.) 578].  Both Greek words carry the idea of “covering.”  Consequently, 
we might ask: Is “Peter’s shadow” (5.15) a cryptic reference to the Shroud?  Is his “shadow” a “covering” 
that he possesses (i.e., the Shroud)?  Undoubtedly, Peter’s “shadow” serves as a type to Paul’s later 
miracle in 19.12.  Does Paul’s miracle, involving “handkerchiefs” (σουδάριον), have a tantalizing 
connection to either the Shroud or to the Sudarium of Oviedo in some way?  Did Paul make use of one of 
these burial linens of Jesus on his missionary journeys as an aid in evangelism (see Gal 3.1)?  Were 
miracles worked by placing a handkerchief on the Shroud’s facial image and then that secondary cloth 
taken to the sick?  Does such a practice have anything to do with the legends that developed surrounding 
“King Abgar” and/or “Saint Veronica”?  Or am I simply guilty of apophenia?   One can only speculate!  This 
author is not suggesting this matter can be determined with certainty.   
99 Cf. Acts 1.3; 17.31 
100 Peter is the best candidate for being the first custodian of the Shroud: Peter was ordained as the chief 
of the Apostles (Matt 16.18-19), was the first to enter the empty tomb where the Shroud was discovered 
(John 20.1-10), reportedly traveled extensively preaching the Gospel (Acts 12.17; Gal 2.11; 1 Cor 1.12;  
1 Pet 1.1; 5.12-13), and is commonly thought to have been “the servant of the Priest” who was given the 
Shroud after the Resurrection, as related by Jerome in the lost “Gospel according to the Hebrews.”  
Jerome, De Viris Illustribus 2.  [Johannes Quasten, Patrology (Westminster, Maryland: Christian Classics, 
1992) 1:111.]  In addition, as already cited in the text of this paper, according to the early church 
historian, Eusebius, during the reign of Claudius (41-54 AD): “Peter ... bore the precious merchandise of 
the revealed light from the east to those in the west (Rome), announcing the light itself.”  Furthermore, 
according to tradition, Peter was the founder of the church in Antioch, its first bishop, and used Antioch as 
the base for his missionary activities between 47 and 54 A.D.  [Glanville Downey, A History of Antioch in 
Syria from Seleucus to the Arab Conquest (Princeton, NJ: Princeton University Press, 1961) 583-86, 281-
82.]  Peter is likely, therefore, the best candidate for having been the first custodian of the Shroud.   
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Surely our griefs He Himself bore, 
And our sorrows He carried; 
Yet we ourselves esteemed Him stricken, 
Smitten of God, and afflicted. 
But He was pierced through for our transgressions, 
He was crushed for our iniquities; 
The chastening for our well-being fell upon Him, 
And by His scourging we are healed.101 

 
John102 and I found the Shroud in the tomb on the morning of His Resurrection.  
The binding pieces of linen had not been untied.  His body miraculously went 
through the cloth,103 enabling Him to enter the heavenly Sanctuary and to 
present His own blood as an atoning sacrifice for our sins.  In that sense, the 
Shroud was “the greater and true tabernacle” provided and “pitched by the 
Father.”104   
 
The Shroud is the Father’s witness to His Son and to His Gospel,105 the very 
Gospel I am declaring to you today!  The Shroud is the “Sign of Jonah” that Jesus 
promised before His death.   
 
That morning in the tomb, the bright light—the shekinah glory of the Father—
struck like a bolt of lightning.106  Life came back into the corpse.  Jesus was raised 
from the dead!  The intense burst of “light” left behind (produced) His image on 
the Shroud—this image you now see before you!  

 
______________________________ 

 
“He (Peter) ... bore (took) the precious merchandise of the revealed light  

from the east to those in the west, announcing the light itself…”107 
 

______________________________ 
 
Those who were informed about the Shroud made use of the Transfiguration story to 
enlighten disciples about the Gospel and the primacy of Jesus as the Son of God.  In that 

 
101 Isa. 53.4-5 
102 John is traditionally identified with being “the disciple whom Jesus loved” (John 20.2).  That conclusion 
is not entirely certain.  A good case can be made the disciple was Lazarus.  See Ben Witherington III, What 
Have They Done with Jesus? (Oxford, UK: Monarch Books, 2007) 152-55, 277. 
103 Heb 10.19-20 
104 Heb 8.2; 9.11-12 
105 Rom 1.1-4.  See the author’s paper, “Is the Image on the Shroud of Turin ‘the Father’s Witness’? (1 
John 5.5-13)” at www.theincredibleshroud.com.  
106 Cf. Luke 17.24-25 
107 Eusebius, op cit.  The two parentheses, the change of spelling from merchandize to merchandise, and 
the emphasis of bold font have been added by the current author. 

http://www.theincredibleshroud.com/


 21 

regard, the Shroud was the Father’s gracious gift for faith and His silent witness to the 
truth of the Gospel! 
 

• God … in these last days has spoken to us in His Son…. And He is the radiance of 
His glory and the exact representation of His nature...108 

 

•  “And the Word became flesh, and tabernacled among us, and we beheld His 
glory, glory as of the only begotten from the Father, full of grace and truth.”109 

 
108 Heb 1.1, 2-3 
109 John 1.14 


